THE THEOSOPHICAL 
MOVEMENT 


Articles by William Q. Judge 

THE THEOSOPHICAL MOVEMENT 
ONE OF THE SIGNS OF THE CYCLE 
ON THE FUTURE: A FEW REFLECTIONS 
ORGANIZED LIFE OF THE T S. 

THE FUTURE AND THE THEOSOPHICAL SOCIETY 
SEVENTEEN YEARS AGO AND NOW 
A YEAR ON THE PATH 
THE CLOSING CYCLE 


WILLIAM Q. JUDGE SERIES • NO. 3 

THEOSOPHY COMPANY (MYSORE) PRIVATE 

BANGALORE 560004 


LTD. 




OBJECTS OF THE THEOSOPHICAL MOVEMENT 


I To form the nucleus of a Universal Brotherhood of Humanity, 
without distinction of race, creed, sex, caste, or color; 

II The study of ancient and modern religions, philosophies and 
sciences, and the demonstration of the importance of such 
study; and 

III The investigation of the unexplained laws of Nature and the 
psychical powers latent in man. 


The articles of H. P. Blavatskv and W. Q. Judge which 
originally appeared in the Theosophist, Lucifer and the 
Path, were issued in pamphlet form by The Theosophy 
Company, Los Angeles, U.S.A. For the benefit of 
students and inquirers in India, these are now being re- 
printed in an Indian edition. 

Reprint Edition: 1981 

HI!;., L.. .IlkHSi-HaiEuH. t..:.. . . •: m.... _ . . . . ;• ; <; 


By courtesy: The Theosophy Company, 245, West 33rd St., Los 
Angeles, Calif. 90007, U.S.A. 

Printed by V. N. Iyer at Commercial Printing House. 41/1, 
3rd Main Road, Gandhinagar, Bangalore 560 009 and published 
by J. M. Tijoriwala for Theosophy Company (Mysore) Private 
Ltd., 4, Sir Krishna Rao Road, Basavangudi, Bangalore 560 004. 




THE THEOSOPHICAL MOVEMENT 

T HERE is a very great difference between the Theosophi- 
cal Movement and any Theosophical Society. The Move- 
ment is moral, ethical, spiritual, universal, invisible save 
in effect, and continuous. A Society formed for theosophical 
work is a visible organization, an effect, a machine for con- 
serving energy and putting it to use; it is not nor can it be 
universal, nor is it continuous. Organized Theosophical bodies 
are made by men for their better cooperation, but, being 
mere outer shells, they must change from time to time as 
human defects come out, as the times change, and as the 
great underlying spiritual movement compels such alterations. 

The Theosophical Movement being continuous, it is to be 
found in all times and in all nations. Wherever thought has 
struggled to be free, wherever spiritual ideas, as opposed to 
forms and dogmatism, have been promulgated, there the 
great movement is to be discerned. Jacob Boehme’s work was 
a part of it, and so also was the Theosophical Society of over 
one hundred years ago; Luther’s reformation must be reck- 
oned as a portion of it; and the great struggle between Science 
and Religion, clearly portrayed by Draper, was every bit as 
much a motion of the Theosophical Movement as is the pres- 
ent Society of that name — indeed that struggle, and the free- 
dom thereby gained for Science, were really as important in 
the advance of the world, as are our different organizations. 
And among political examples of the movement is to be count- 
ed the Independence of the American colonies, ending in the 
formation of a great nation, theoretically based on Brother- 
hood. One can therefore see that to worship an organization, 
even though it be the beloved theosophical one, is to fall down 
before Form, and to become the slave once more of that dog- 
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matism which our portion of the Theosophical Movement, 
the T.S., was meant to overthrow. 

Some members have worshipped the so-called “Theosophi- 
cal Society,’’ thinking it to be all in all, and not properly per- 
ceiving its de facto and piecemeal character as an organiza- 
tion nor that it was likely that this devotion to mere form 
would lead to a nullification of Brotherhood at the first strain. 
And this latter, indeed, did occur with several members. They 
even forgot, and still forget, that H. P. Blavatsky herself de- 
clared that it were better to do away with the Society rather 
than to destroy Brotherhood, and that she herself declared 
the European part of it free and independent. These worship- 
pers think that there must be a continuance of the old form in 
order for the Society to have an international character. 

But the real unity and prevalence, and the real international- 
ism, do not consist in having a single organization. They are 
found in the similarity of aim, of aspiration, of purpose, of 
teaching, of ethics. Freemasonry— a great and important part 
of the true Theosophical Movement — is universally interna- 
tional; and yet its organizations are numerous, autonomous, 
sovereign, independent. The Grand Lodge of the state of New 
York, including its different Lodges, is independent of all 
others in any state, yet every member is a Mason and all are 
working on a single plan. Freemasons over all the world be- 
long to the great International Masonic Body, yet they have 
everywhere their free and independent government. 

When the Theosophical Society was young and small, it 
was necessary that it should have but one government for the 
whole of it. But now that it has grown wide and strong, hav- 
ing spread among nations so different from each other as the 
American, the English, the Spanish, the Swedish and others 
in Europe, and the Hindu, it is essential that a change in the 
outward form be made. This is that it become like the Free- 
masons — independent in government wherever the geographi- 
cal or national conditions indicate that necessity. And that this 
will be done in time, no matter what certain persons may say 
to the contrary, there is not the slightest doubt. 
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The American Group, being by geographical and other 
conditions outwardly separate, began the change so as to be in 
government free and independent, but in basis, aspiration, 
aim and work united with all true Theosophists. 

We have not changed the work of we have en- 

larged it. We assert that any person who has been admitted 
to any Theosophical Society should be received everywhere 
among Theosophists, just as Masons are received among 
Masons. It is untheosophical to denounce the change made 
by the American Group; it is not Theosophy nor conducive to 
its spread to make legal claims to theosophical names, sym- 
bols and seals so as to prevent if possible others from using 
them. Everyone should be invited to use our theosophical 
property as freely as he wishes. Those who desire to keep up 
H.P.B.’s war against dogmatism will applaud and encourage 
the American movement because their liberated minds per- 
mit; but those who do not know true Theosophy, nor see the 
difference between forms and the soul of things, will continue 
to worship Form and to sacrifice Brotherhood to a shell. 


Path, August, 1895 



ONE OF THE SIGNS OF THE CYCLE 

T HE people of all nations now turn their eyes to America, 
and that name for them stands for the United States. 
Its energy, activity, and freedom hold the imagination 
of the foreigner, and here he thinks aspirations may be real- 
ized, unfettered by the chains of caste, kingly prerogative, or 
religious restraint. With all that, Europeans often laugh at 
the newness and crudity of America, yet admiration cannot 
be withheld for the tremendous nerve power, the facile adapt- 
ability, the swift onward rush of the civilization beginning 
to bloom in the United States. It is the occult forces working 
in this land and really affecting all men, whether they know it 
or not, that is the reason. 

Men who are not counted seers often see centuries into the 
future; and Tom Paine, the last who could be called a seer, 
had one such sight about America, although he called it a 
thought or “that which he saw with his mind’s eye.” When he 
was yet in England he wrote that he seemed to see a great 
vista opening for the world In the affairs in America. This was 
before he wrote Common Sense, which, as George Washing- 
ton said, did more for our independence than any other thing. 
Paine was destined to be a great factor in American affairs, 
and naturally — in the occultists’ eyes at least — he would see 
in advance some slight vision of the “great experiment” in 
which he was so soon to take an influential share. This experi- 
ment was not conceived alone by mortal minds, but is a part 
of the evolutionary plan, for here the next great movement has 
already begun and will reach a high development. 

Its greatest importance for us is theosophically. We think, 
quite naturally, that the theosophic ideas and culture are su- 
preme, but if we needed confirmation from the outer bar- 
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barians we have it in the lately-written words of the great 
Frenchman, Emile Burnouf, who said that one of the three 
great factors in religious development of today is the Theo- 
sophical Society. If we assume this to be true, a glance at sta- 
tistics will point to one of the signs of the cycle. 

In England there are almost 30 million people, yet for fif- 
teen years the Theosophical Society has not made much 
progress there. For some years but one branch existed — the 
London Lodge, and now there are not ten. India has a popu- 
lation of 350,000,000, but if a count were taken we should 
find that the possible material available for the creation of 
T.S. Branches would not reach 1,000,000 souls. The reason 
for this is that out of the whole 350,000,000 there are an 
immense number who cannot sympathise with the movement, 
indeed can hardly know of it, because they are uneducated 
and unable to speak or read English; the English-speaking 
Hindu is the one who joins us there. And we find in India, 
say 175 active Branches. 

Turning now to America — to the United States where 
Theosophy has been promulgated— we can only reckon on a 
population of say 50,000,000. Yet those 50,000,000 have 
furnished us with 36 Branches, and more rapidly coming into 
existence. Those who work for and in the T.S. in the United 
States know of the great interest there is in the subject in every 
part of the country, and can feel quite sure that not only 
may there very soon be one hundred Branches here, but also 
that nearly every man, woman, and child will ere long know 
of the word Theosophy and of the Society bearing its name. 
Several causes make this possible in the United States as 
nowhere else. There is a wider spread of general English 
education, a more constant reading of newspapers and maga- 
zines by all classes from lowest to highest, and a keener spirit 
of inquiry working in a freer mental atmosphere, than in any 
other country. 

The statistics given lead to but one conclusion: they place 
the possibilities of theosophical growth in the United States 
ahead of India. Any one can calculate the proportions in the 
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proposition: given the U.S. with 50 million people and 36 
Branches, more than two-thirds of which have been formed 
within the last three years, and India numbering one million 
available people and 175 Branches, of which the greater num- 
ber have been in existence many years, which is the greater 
proportional growth and which gives greater promise for the 
future? 

But the analysis must not end here, for the conditions and 
the people are different. Most of India’s people will probably 
for many centuries remain as they are, some technical idol- 
aters, some Jains, some Mohammedans, some Fire worship- 
pers, and some Buddhists. But here the lines of demarcation 
between the different sects are being shaded into disappear- 
ance, there are no great differences of religion and of caste, 
and people of all avowed religions are daily finding theosophy 
creeping into their thoughts and their literature. It is a sign 
of the Cycle; it points to India as the conserver of the ancient 
wisdom-religion, and to America as its new and vigorous 
champion who will adopt those old truths without fear of 
caste or prejudice, and exemplify them through the new race 
to be brought forth in the old Fifth continent. The careful 
student of Theosophy will not fail to see that America alone, 
of all lands, meets all the requirements respecting the prob- 
lem, “Where is the new race to be born?” H. P. Blavatsky in 
the Secret Doctrine calls it the Fifth continent, although for 
the time including Europe under that head. Here we see the 
fusion of all races going on before our eyes, and here too is the 
greatest push of energy, of inquiry, and of achievement. 

William Brehon 


Path, May, 1890 



ON THE FUTURE: A FEW REFLECTIONS 


A LTHOUGH I am an American citizen, the place of my 
birth was in Ireland, and in what I am about to say I 
cannot be accused of Columbiamania, for no matter 
how long might be my life I could never be an American. 
For that perhaps it is right, since it is compulsory, to wait for 
some distant incarnation. 

Now, either H. P. B. was right or she was wrong in what 
she says in the Secret Doctrine about the future of America. 
If wrong, then all this may be dismissed as idle speculation. 
But, if right, then all thoughtful Theosophists must take heed, 
weigh well, mentally appropriate and always remember what 
are her words as well as the conclusions to which they lead. 

In the first pages of the second volume she speaks of five 
great Continents. First, the Imperishable Sacred Land [this 
is at the North Pole, W.Q.J.]; second, the Hyperborean, now 
part of it is in Northern Asia; third, Lemuria, sunk long ago, 
but leaving some remains, islands, the points of high mountain 
ranges; fourth, Atlantis, presumably in the Atlantic Ocean, 
now below the level of the water, but with perhaps Teneriffe 
and Atlas as reminders; and fifth, “was America.” 

From a survey of the book, digging in notes and culling 
from the text here and there, the conclusion is irresistible that 
although the present America is not the actual Continent as 
it Is to be, it is a portion of it; and certainly is now the nursery 
for the race that will in the future occupy the sixth Continent, 
which for the sixth Great Root-Race will emerge from the 
waters. Where? Perhaps when the present America has been 
split up by tremendous cataclysms, leaving here and there 
large pieces on its western side, it is in the Pacific Ocean that 
the great mass of the new one will come up from the long 
sleep below the sea. Rightly then will the great far western 
ocean have been named Pacific, for that Race will not be 
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given to contest nor hear of wars or rumours of war, since it 
will be too near the seventh, whose mission it must be to at- 
tain to the consummation, to seize and hold the Holy Grail. 

Turn to page 444 and onward of the second volume. Read 
there that the Americans have become in only three hundred 
years a primary race pro tem., in short, the germs of the sixth 
sub-race, to blossom in a few more centuries into the pioneers 
of that one which must succeed to the present European 
fifth sub-race in all its characteristics. Then after about 25,000 
years, which you will note is meant for a great sidereal cycle 
of a little over that length of time, this new race will prepare 
for the seventh sub-race. Cataclysms will then fall upon you; 
lands and nations will be swept away, first of all being the 
European, including the British Isles — if not gone before — 
and then parts of both North and South America. And how 
puny, mongrel, indeed, will be the remains of the scientists of 
today, great masters of microbes now, but then to be looked 
upon as strange remains of the Nineteenth Century, when, 
as the people will tell each other then, so many, with Truth 
before them, laughed at it and stoned its apostles, dancing a 
fantastic dance meanwhile around the altar of invisible matter. 

It seems as if some power, deliberately planning, had se- 
lected North and South America for the place where a new 
primary root-race should be begun. These two continents 
were evidently the seats of ancient races and not the habitat 
of wild undeveloped men. The red man of the Northern one 
has all the appearance and beliefs of a once great race. He 
believes in one God, a Devachan of happy hunting after death. 
Some tribes have diagrams of how the world was formed and 
peopled, that strangely resemble the Hindu cosmogony, and 
their folklore bears deep marks of having come down from 
an older and better time. Following the course of exploration 
southwards, we find accumulating evidences all the way of a 
prior civilization now gone with the cyclic wave which brought 
it up. Central America is crowded with remains in stone and 
brick; and so on south still we discover similar proofs. In 
course of time these continents became what might be called 
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arable land, lying waiting, recuperating, until the European 
streams of men began to pour upon it. The Spanish overflowed 
South America and settled California and Mexico; the Eng- 
lish, French, and Spanish took the North, and later all nations 
came, so that now in both continents nearly every race is 
mixed and still mixing. Chinese even have married women of 
European blood; Hindus are also here; the ancient Parsi race 
has its representatives; the Spanish mixed with the aborigines, 
and the slaveholders with the Africans. I doubt not but that 
some one from every race known to us has been here and has 
left, within the last two hundred years, some impression 
through mixture of blood. 

But the last remnants of the fifth Continent, America, will 
not disappear until the new race has been some time born. 
Then a new Dwelling, the sixth Continent, will have appeared 
over the waters to receive the youth who will tower above us 
as we do above the pigmies of Africa. But no America as we 
now know it will exist. Yet these men must be the descend- 
ants of the race that is now rising here. Otherwise our phil- 
osophy is all wrong. So then, in America now is forming the 
new sub-race, and in this land was founded the present The- 
osophical Society: two matters of great importance. It was 

to the United States, observe, that the messenger of the Mas- 
ters came, although Europe was just as accessible for the 
enterprise set on foot. Later, this messenger went to India 
and then to Europe, settling down in the British Isles. All of 
this is of importance in our reflections. For why in America 
at first does she begin the movement, and why end her part 
of it in England? One might be led to ask why was not an 
effort made at all costs to give the last impulse outwardly in 
the land of promise where she began the work? 

Do not imagine for one moment, O ye English brothers of 
mine, that London was selected for this because the beauties 
of your island called her, or for that she had decided at the 
finish that after all a mistake had been made in not going 
there first. It was all out of stern necessity, with a wisdom 
derived from many older heads, having in view the cycles 
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as they sweep resistlessly forward. The point where the great 
energy is started, the centre of force, is the more important, 
and not the place at which it is ended. And this remains true, 
no matter how essential the place of ending may be in the 
scheme. What, do you suppose India is not as important? and 
would not that land have offered seemingly a better spot than 
all for the beginning of the magnum opus? Adepts do not 
make mistakes like that. 

America’s discovery is ascribed to Christopher Columbus. 
Although it is doubted, yet no one doubts that the Spanish 
people did the most at first in peopling it, meanwhile working 
off some old and making some new Karma, by killing many 
of the aborigines. Thus it is that doomed people rush on to 
their doom, even as the troops of insects, animals and men 
were seen by Arjuna to rush into Krishna’s flaming mouths. 
But later came the sturdy stock from England, who, in the 
greatest nation, the most enduring on this continent, have left 
their impress indelibly in the people, in its laws, in its con- 
stitution, its customs, its literature and language. Perhaps 
England and Ireland are the gateways for the Egos who in- 
carnate here in the silent work of making a new race. Maybe 
there is some significance in the fact that more lines of steam- 
ships conveying human freight come to the United States from 
England, passing Ireland on the way as the last seen land of 
the old world, than from anywhere else. The deeds of men, 
the enterprises of merchants, and the wars of soldiers all fol- 
low implicitly a law that is fixed in the stars, and while they 
copy the past they ever symbolize the future. 

Did H. P. B. only joke when she wrote in her book that Ire- 
land is an ancient Atlantean remnant, and England a younger 
Isle, whose rising from the sea was watched by wise men from 
Erin’s shore? Perhaps the people of that old land may have 
an important influence in the new race of America. It would 
appear from comparison that they might have had, and prob- 
ably will in the future. Perhaps, politically, since many expect 
social disturbances in America. In such a case any student of 
character will admit that the Irish, ignorant or not, will stand 
for law and order — for her sons are not battling here with 
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an ancient foe. Why, too, by strange freak of fate is the great 
stone of destiny in Westminster Abbey fixed under the cor- 
onation chair on which the Queen was crowned? Let us also 
be informed if there be any finger-shadow pointing to the 
future in the fact that England’s Queen, crowned over that 
stone , 1 is Empress of India, from which we claim the Aryans 
came, and where their glorious long-forgotten knowledge is 
preserved? Her name is Victory. It is the victory for “the 
new order of Ages”; and that new order began in America, 
its advent noted and cut on the as yet unused obverse side of 
the present seal of the United States Government. A victory 
in the union of the Egos from East and West; for England 
stretches one hand over to the home of the new race, which 
she can never own, with the other governing India, and com- 
pletes the circuit. It may be a fleeting picture, perhaps to be 
wiped out for a while in a stream of blood, but such is the way 
the cycles roll and how we may learn to read the future. For 
England’s destiny is not complete, nor has the time struck. 
None of us hug foolish delusions too long, and even if Ire- 
land were once a most sacred place, that is no reason why 
we should want to go there. For in America those whose Kar- 
ma has led them there will work for the same end and broth- 
erhood as others left in India and Europe. The dominant 
language and style of thought in America is English, albeit 
transforming itself every day. It is there that silently the 
work goes on; there European fathers and mothers have gone, 
establishing currents of attraction that will inevitably and un- 
ceasingly draw into reincarnation Egos similar to themselves. 
And the great forward and backward rush is completed by the 
retarded Egos as they die out of other nations, coming mean- 
while into flesh again among the older races left behind. 

* * * * 

At least such seemed the view while the clouds lifted — and 
then once more there was silence. 

William Q. Judge, F.T.S. 

Lucifer , March, 1892 

1 It is an interesting fact that in India there is an important ceremony called 
“mounting the stone.'* 



ORGANIZED LIFE OF THE T.S. 


B ROTHERS AND SISTERS — It is now my duty to at- 
tempt to deal further with the subject of the Organized 
Life of the Theosophical Society. Brother Wright has 
taken up some points which I would have taken up in other cir- 
cumstances; Brother Chakravarti has outlined to you as a 
Brahman, as a member of the Indian Section, what he thinks 
is the mission of the Theosophical Society and what its mis- 
sion there so far has resulted in. You have had from Brother 
Wright a great deal of fact. ... I think that you will believe 
him, that we have accomplished an enormous amount of work 
in eighteen years against most strenuous and bitter opposi- 
tion. And it is the custom in America, and especially in the 
West, and most especially in Chicago, to measure results by 
money. How could we have accomplished all this, how could 
we have printed all those books without printing presses, 
without paper, without salaries, without people to do the 
work, and that you think takes money? 

Perhaps you think we have a secret fund from which we 
have drawn some millions, laid away amongst the buried 
treasures of India, which one or two of us can draw from 
now and then, so as to enable us to do work which other 
bodies can accomplish only by the use of money. But it is 
not so. We have little money and never had much. We do not 
want it, do not expect it, and the day when we shall have a 
large fund and be able to collect $5,000,000 in imitation 
of Western missionary bodies will be the day when the Theo- 
sophical Society will die. It is not money that has done this. 
It is the energy of the human heart. These people who are 
here with me are only representatives of many, many per- 
sons all over the world who are willing to give their life, their 


NOTE — This article was an address given by Mr. Judge before the Theosophical Con- 
gress at the Parliament of Religions, World's Fair, Chicago, in 1893. It has been 
slightly amended to omit occasional colloquialisms. 
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energy, their time to a movement which they think will bene- 
fit man. They get nothing for it; they get no preference. What 
is it of honor to preside at a meeting like this? What is it for 
any person to be a member of a Branch? What is it to be the 
President of the Theosophical Society? Nothing at all. There 
is no honor in it whatever. There are no places, no salaries, 
nothing at all but work. 

Brother Chakravarti gave you an idea of our future. It has 
been said against us that this movement of ours was an inven- 
tion of the East, but he must have made you suspect that 
perhaps this movement is unique, that it came neither from 
the East nor from the West. The East has solidified, crystal- 
lized, stood still; it would never have commenced such a 
movement. The West did not know about such things; it did 
not want them. We are wrapped up in material progress, 
and never would have started such a movement. Where, then, 
was the movement really started? It was started in the spiritual 
world above both East and West, by living men. Not by spirits 
of dead men, but by living spirits, living spirits like yourselves, 
who have risen above creeds and nations and castes and peo- 
ples, and are simply human beings. They started this move- 
ment by giving the impulse and the message; that is why we 
who have been in it so long have the confidence born of knowl- 
edge, knowledge that it will succeed. 

We began at the time under direction, when we knew that 
materialism was spreading, not only over the West, but in- 
sidiously all over the East. It was turning the mind of the 
East, not to Christianity — never could that be done — but into 
the grossest forms of materialism. That is to say, the West itself 
with its missionaries was corrupting a vast mass of men and 
turning them into men who believed in nothing but annihila- 
tion after this life. If you could have succeeded in converting 
them to Christianity, it would have been well enough, for 
then they could rise up higher into another spiritual life. 
But instead of succeeding with them in that, as I know from 
facts, from having been there, you were simply flinging them 
from their own beliefs into materialism, which the Theoso- 
phic Society was started to prevent, both there and in the 
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West. It has done something — it has not been the one cause, 
but it has been the little lever, the little point in the centre, 
around which we are all working with all effectual means for 
the good of humanity. It is trying to offer the key to all these 
Congresses and to show all men where the truth is. 

Now, when the Theosophical Society was founded in 1875 
. . . there was nothing else but laughter and jokes. The So- 
ciety was an immense joke, they said, a new kind of spiritual- 
ism, something of that sort to tickle men’s fancies— and we 
have had that to contend with all the time. But we have suc- 
ceeded always in remaining at the post and saying just what 
we meant to say all the time for all the laughter. We took no 
salaries, but we had belief in the human heart. 

The objects of the Theosophical Society having been ex- 
plained to you, you know the Society has but one doctrine, 
that of Universal Brotherhood. You cannot belong to it un- 
less you believe in that; you won’t want to belong to it unless 
you believe in that. But you are not required to believe any- 
thing else. You are not required to believe in Brother Chak- 
ravarti; you are not required to believe what, as the news- 
papers say, are the doctrines of “that woman Besant”; you 
are not required to believe in Madame Blavatsky, who was 
a woman, a human being, just the same as the rest of us; you 
are not required to believe in those great beings of whom 
Brother Chakravarti has been speaking. It has been supposed 
by some that in order to be a Theosophist you must believe 
in Mahatmas, that you must believe in H. P. Blavatsky, in re- 
incarnation, in Karma; but you do not have to believe in any 
of those things at all. But, I take it, you must believe in Uni- 
versal Brotherhood. 

The reason why people have been a little confused is this: 
they have seen the Theosophical Society absolutely without 
a creed, absolutely without any dogma, and as inside of it 
they know of a large number of people who believe in those 
ideas and doctrines, they think that is what the Theosophist 
must believe. But it is not. For, don’t you see, if we started a 
Universal Brotherhood, and started a Society to find out the 
truth, and then fixed a dogma, that moment we would be 
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telling a lie and forfeiting the whole object we started to ac- 
complish. We can never have a creed. We do not know what 
the truth is. It may be that we are wrong; it may be we will 
find out more. It is true we will never go back to those old 
dogmas and creeds, although there are still many members 
on the books of the powerful churches. We can never go back 
there, but we may go further on, and we are quite willing to. 

We are promulgating our philosophies which we talk about 
as individuals, and on our own account. As Vice-President of the 
Society I have no right to say that any particular thing is true, 
and I never do say so. But I have the right to say, as I myself 
emphatically do, that I as an individual believe certain things 
are true, and I would be a poor sort of man if, believing cer- 
tain things to be true, I did not try to show that they are. But 
at the same time I have no right to say, as man or official, 
you must believe it because I do. I simply present it to you 
for your consideration, and it is for you to decide, not for me. 
I am not going to stop saying that I believe so-and-so be- 
cause a few other persons cannot believe it. They can go 
on with me and we will agree to disagree, and we will only 
forward the cause of Universal Brotherhood. 

Beliefs in particular creeds have nothing to do with how 
you treat another man. What creed is there in the statement 
republished by Jesus, promulgated by him, to do to others as 
you would have them do unto you? No creed about that; no 
paving of hell with the skulls of infants about that; no belief 
in a particular sort of transmission of the spiritual life from 
St. Peter or Paul in that; nothing at all to abridge the treat- 
ment of man and woman by man and woman in the way they 
should treat them. We have no creed, then, and we should 
have none. 

But the question is often asked: What have you as an 

organization to do with labor, with legal questions, labor- 
saving forces, with education, with society? We have nothing 
to do with them. Is it not true that man, if he has a knowledge 
as to how he ought to live, needs no law whatever? Was not 
St. Paul right when he spoke of that and said you could be- 
come your own law; knowing the truth, you need no law. 
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What, then, has the Theosophical Society to do with law? 
If there are to be laws, let them be passed and execute them, 
but the Theosophical Society has nothing to do with it as such. 
Every brother in the Theosophical Society must obey the law 
of the land in which he lives, for he would be a poor Theoso- 
phistifhedid not. The Theosophical Society has nothing to 
do with education. Its members may have as much to do with 
it as they please, but they have no right to say what is the 
Theosophical Society’s idea of education. They can only say 
“That is my idea of it.” And always they must and shall 
preserve these distinctions. 

We have been asked why we do not join the Bellamyites 
and other cooperative societies? If you want to go in, go in. 
The Theosophical Society, as such, has nothing to do with it. I 
am perfectly satisfied to live where I am and do my duty 
where I stand, without any new law of property, or with it, 
whichever you please. The religion of the West which logically 
ought to support all the various socialists and anarchists and 
nihilists is the Christian religion, because in the beginning 
it was communal. Jesus’ system was a community in which 
everything was common property, and the early Christians 
threw all their money and property into one common box. 
Why, then, should not the Christian religion logically carry 
out all the plans of the socialists, anarchists, nihilists, and all 
the other ists who want to change the face of the earth by 
legislation? 

The Theosophist knows that legislation changes nothing 
whatever. There are laws now on every statute book in every 
State in the United States — laws enough, if men would only 
execute them and live up to them. But a law that socialists 
shall share in this, or that there shall be no Trust in that, is 
passed; and then there are the lawyers to get around the law, 
as they always can. So what is the use of passing the law at all? 
There is no use whatever. Hence the Theosophical Society, as 
such, has nothing to do with such trumpery and democratic 
things as legislation. Let the men engaged in legislation go on 
legislating. If a Theosophist is born to be a legislator, let him 
legislate as a citizen and not as a Theosophist, or if he is born 
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to be a judge, let him be a judge and skilled lawyer. If they 
would know that philosophy which shows them what human 
life is, they will have begun to follow the law without know- 
ing what the law is. 

America is the only land of all countries where the law is 
followed without the people knowing much of it. In America 
the people are orderly; they understand life a little better than 
other people in the world, but they don’t know so much about 
the masses of laws they have on their books. I believe person- 
ally that the day is coming when America is to be the country 
where the new race will be born that will know all about the 
true laws and what is right, and will be able to perform it. 
So, then, the Theosophical Society is not prepared to give out 
promulgations as to this or that particular item of legislation 
or education or civic affairs that people would have taught. 

They ask also about marriage. Why, you understand about 
marriage. You know how it is accomplished. We have noth- 
ing to do with it as a Society. We know there are many kinds 
of marriage, sometimes merely by tying a string, sometimes 
by walking around the fire. As a body we have nothing to do 
with these forms nor interfere with them. And as to prayer, if 
you want to pray, pray. But if you pray, and if you say you 
have a certain belief, live up to it. If you do not do so you 
are no Theosophist, nor a man, nor a proper living person. 
You are only a hypocrite. 

Now, the Theosophical Society is an unsectarian body. It 
does not have a creed. It never will have one if those persons 
in it now can possibly prevent it. It does not need a creed. 
It is open to everybody, of all sects and faiths, and for that 
reason it has been possible to bring into it men of all religions, 
men from India, China, Japan, Brahmins — as you have seen 
and as you have already before your eyes, which could not 
have been accomplished by any sect, Christian, or Buddhist, 
or Brahman. If the Buddhists started in India a Buddhist so- 
ciety, the Brahmins would not accept it. And if the Brahmins 
started a Brahmin propagandist society, the Buddhists would 
say they did not want it. So it is with the various Christian 
denominations; the Baptists, the Catholics, the Methodists, 
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the Presbyterians. If any one of them, as a society, asked 
others to come in, none of the other different stripes or classes 
of Christians would come in. Each says it teaches the truth; 
still the others do not come in. 

Theosophy comes forward boldly and says : “All religions 
have underneath one single truth. None of the religions are 
perfectly true. It is impossible that they should be, because 
man is prone to err. Come into the Society in which as broth- 
ers helping each other we will examine all these faiths so that 
we may find out the truth under all. For we believe that in 
the beginning of human evolution great teachers gave the 
truth out — one single truth before the mingling of tongues 
on the tower of Babel — to man.” That single truth was var- 
iously accepted and variously perceived, and out of these 
different perceptions they built up different creeds, and so 
they made a great many different sorts of faiths. But suppose 
you look into all of them. You find the Christians teaching 
for many years that man has a soul. Do you think that the 
Christians are the only ones who taught about the soul? The 
Hindus have been teaching about the soul for ages. They have 
said always that man has a soul. The Japanese do the same 
thing. So do other races and religions. So in that one point 
they have always together been teaching the same thing. 

The Christians have been teaching about heaven and hell; 
about a sort of heaven which is very material, I admit, with 
pearly gates and golden streets and angels with robes such 
as no one ever saw and crowns upon their heads; and hell 
full of fire and brimstone, with devils throwing people around 
with forks into the fire. The Buddhists have been teaching 
the same thing for ages. I can read to you out of their books 
about a copper vessel full of boiling oil into which they say 
fate puts a man. In this he goes down and down for thousands 
and thousands of years until he gets to the bottom; then he 
begins to rise again to the top, rising for ages again, and when 
he gets to the top and thinks he is going to be let out, he 
begins to sink again, and that goes on for ages more. Is not 
that as bad and as material as the Christian hell? And then 
the Eastern teaching of heaven, of an inimitable and incom- 
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prehensible place, yet just as material but better than the 
Christian heaven. 

The Abbe Hue went to Tartary many years ago. He was 
a Catholic priest. There he found ministers, monks, nuns, 
similar ceremonies to the Romish, the ministers using the 
different vestments and draperies of the Catholics, the taper, 
bell, candle, the book, the rosary, what not, everything. He 
brought back the tale to Europe and he published it. The ex- 
planations of the priests — of course they would not say so 
now — was that it was the invention of the Devil, who, know- 
ing that Christianity was going to be abroad, went ahead of 
it and founded that imitation in the East so that Christian 
people would be confused. Well, now, that is not the way to 
explain it. The proper way is, that man has these things as a 
universal property and always makes some mistakes. And so 
it is in Buddhism and every other religion. In Tibet they have 
a pope who is the great successor of the original founder of the 
thing, just the same as the Catholic pope. 

No matter what sort of Western religion you bring forward; 
the religions of the East are the older religions and the foun- 
tain, but there is a single stream of truth underneath all, and 
that single stream is what the Theosophical Society digs for 
and implores these religious men to find out. We ask them 
not to go before each other and say their own religion is the 
true one. But they ask if we can give mercy to a man’s soul, 
wash away the blood from his hand, and take away his sin? 
We say, Come, we will wash away your sin. How? By giving 
men reasons to make them do differently. The history of the 
past shows that belief does not make men better. We think 
there is a philosophy which will compel them from within 
to do right, and that is what this search will reveal. It will 
reveal underneath all these religions this one diamond which 
shows its light through them all; then all men can perceive it, 
then there will no longer be any necessity for the Theosophical 
Society, or for either creed or church; it will simply be truth 
and the people will know. 

Look fairly and squarely at Christianity. I am simply asking 
you to consider facts. Here we have Jesus saying : Worship 
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in secret. The Christians do not do it. Then there are all the 
different and contradictory statements made by the same re- 
ligion. How can churches have the enormous cathedrals, the 
immense wealth, the cannons and soldiers in their possession, 
if they are the representatives of Christ? How can that be 
possible unless men are running after creeds and not truth? 
Even in the words of Jesus is to be found everything we want. 
I simply repeat to you that old truth taught by him long ago, 
for to find out the truth in respect to ethics is the chief object 
of the Theosophical Society, and to establish by Universal 
Brotherhood a basis from which that ethic may be preached, 
practiced, and followed without any mistake. 

Therefore, then, we ask you this: You have seen us here and 
you have seen our heathen; some of them are now on the 
platform. We would like to know what you think of our 
heathen, and what you think of this heathen Society that has 
been so much abused? Is it a Society for spiritualism, for won- 
ders, or for folly? It is here to talk common sense and not 
merely to talk about H. P. Blavatsky, a woman who is dead, 
but who was the grandest woman or man that I ever knew. 
It is not for that. It is to bring back the truth about the soul, 
which truth these heathens represent as well as we, and they 
themselves are just as much in error as we. They do not know 
much more about it than we do. But these poor heathens have 
in their philosophy a little better statement of the truth than 
we have been able to invent. So I would ask you to wipe out 
of your mind that hymn which has done so much harm to 
Christian men and women, which reads : 

What though the spicy breezes 
Blow soft o’er Ceylon’s isle. 

Where every prospect pleases. 

And only man is vile. 

Wipe that idea completely out with a sponge, and then 
you will see that we are all brothers and that by tolerating 
each other, by looking into each other’s beliefs, not setting up 
creeds and dogmas, we shall at last realize that great ideal 
germ of perfection — human brotherhood — which object has 
equally engaged the attention of the great Initiates of all the 
human race. 



THE FUTURE AND 
THE THEOSOPHICAL SOCIETY 

I N 1888 H. P. Blavatsky wrote: 

Night before last I was shown a bird’s eye view of the theo- 
sophical societies. I saw a few earnest reliable theosophists in 
a death struggle with the world in general and with other — 
nominal and ambitious — theosophists. The former are greater 
in number than you may think, and they prevailed — as you in 
America will prevail, if you only remain staunch to the Mas- 
ter’s programme and true to yourselves. And last night I saw 
. . . The defending forces have to be judiciously — so scanty 
are they — distributed over the globe wherever theosophy is 
struggling with the powers of darkness . 1 

And in the Key to Theosophy: 

If the present attempt in the form of our Society succeeds 
better than its predecessors have done, then it will be in ex- 
istence as an organized living and healthy body when the time 
comes for the effort of the twentieth century. Not only so, but 
besides a large and accessible literature ready to men’s hands, 
the next impulse will find a numerous and united body of 
people ready to welcome the new torch-bearer of truth. He will 
find the minds of men prepared for his message, a language 
ready for him in which to clothe the new truths he brings, 
an organization awaiting his arrival which will remove the 
merely mechanical material obstacles and difficulties from his 
path. Think how much one to whom such an opportunity is 
given could accomplish. Measure it by comparison with what 
the Theosophical Society actually has achieved in the last four- 
teen years without any of these advantages and surrounded by 
hosts of hindrances which would not hamper the new leader. 
Every member of the Society should be, and many are, 
deeply interested in the above words. The outlook, the diffi- 
culties, the dangers, the necessities are the same now as then, 
and as they were in the beginning of this attempt in 1875. 
For, as she has often said, this is not the first nor will it be 
the last effort to spread the truths and to undertake the same 


1 See Lucifer for june, 1891, p. 291. 
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mission as that taken up by Ammonius Saccas some centuries 
ago — to lead men to look for the one truth that underlies all 
religions and which alone can guide science in the direction of 
ideal progress. In every century such attempts are made, and 
many of them have been actually named “theosophical.” Each 
time they have to be adapted to the era in which they appear. 
And this is the era — marked by the appearance and the suc- 
cess of the great American republic — of freedom for thought 
and for investigation. 

In the first quotation there is a prophecy that those few 
reliable theosophists, who are engaged in a struggle with the 
opposition of the world and that coming from weak or am- 
bitious members, will prevail, but it has annexed to it a con- 
dition that is of importance. There must be an adherence to 
the program of the Masters. That can only be ascertained by 
consulting her and the letters given out by her as from those 
to whom she refers. There is not much doubt about that pro- 
gram. It excludes the idea that the Society was founded or 
is intended as “a School for Occultism,” for that has been 
said in so many words long ago in some letters published by 
Mr. Sinnett and in those not published. 

Referring to a letter received (1884) from the same source 
we find: ‘‘Let the Society flourish on its moral worth, and not 
by phenomena made so often degrading.” The need of the 
west for such doctrines as Karma and Reincarnation and the 
actual Unity of the whole human family is dwelt upon at 
length in another. And referring to some of the effects of cer- 
tain phenomena, it is said, 3 ‘‘They have to prove . . . construc- 
tive of new institutions of a genuine practical brotherhood 
of Humanity, where all will become co-workers with Nature.” 
Speaking of present materialistic tendencies, the same au- 
thority says: 

“ Exact experimental science has nothing to do with morality, 
virtue, philanthropy — therefore, can make no claim upon our 
help until it blends itself with metaphysics. . . . The same causes 
that are materializing the Hindu mind are equally affecting all 
Western thought. Education enthrones scepticism, but imprisons 
spirituality. You can do immense good by helping to give the 


2 Occult World, p. lOi 
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Western nations a secure basis upon which to reconstruct their 
crumbling faith. And what they need is the evidence that Asiatic 
psychology alone supplies. Give this, and you will confer 
happiness of mind on thousands. . . . This is the moment to 
guide the recurrent impulse which must soon come, and which 
will push the age towards extreme atheism or drag it back to 
extreme sacerdotalism, if it is not led to the primitive soul- 
satisfying philosophy of the Aryans.” 

This is the great tone running through all the words from 
these sources. It is a call to work for the race and not for self, 
a request to bring to the west and the east the doctrines that 
have most effect on human conduct, on the relations of man 
to man, and hence the greatest possibility of forming at last 
a true universal brotherhood We must follow this program 
and supply the world with a system of philosophy which'gives 
a sure and logical basis for ethics, and that can only be gotten 
from those to which I have adverted; there is no basis for 
morals in phenomena, because a man might learn to do the 
most wonderful things by the aid of occult forces and yet 
at the same time be the very worst of men. 

A subsidiary condition, but quite as important as the other, 
is laid down by H.P.B. in her words that we must “remain true 
to ourselves.” This means true to our better selves and the 
dictates of conscience. We cannot promulgate the doctrines 
and the rules of life found in theosophy and at the same time 
ourselves not live up to them as far as possible. We must 
practise what we preach, and make as far as we can a small 
brotherhood within the Theosophical Society. Not only should 
we do this because the world is looking on, but also from a 
knowledge of the fact that by our unity the smallest effort 
made by us will have tenfold the power of any obstacle before 
us or any opposition offered by the world. 

The history of our sixteen years of life shows that our 
efforts put forth in every quarter of the globe have modified 
the thought of the day, and that once more the word “The- 
osophy,” and many of the old ideas that science and agnosti- 
cism supposed were buried forever under the great wide dollar 
of present civilization, have come again to the front. We do 
not claim to be the sole force that began the uprooting of 
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dogmatism and priestcraft, but only that we have supplied 
a link, given words, stirred up thoughts of the very highest 
importance just at a time when the age was swinging back to 
anything but what the reformers had fought for. The old 
faiths were crumbling, and no one stood ready to supply that 
which by joining religion and science together would make 
the one scientific and the other religious. We have done ex- 
actly what the letter quoted asked for, led the times a step 
“to the primitive soul-satisfying philosophy of the Aryans.” 

But we can never hope to see the churches and the ministers 
coming over in a body to our ranks. It would be asking too 
much of human nature. Churches are so much property that 
has to be preserved, and ministers are so many men who get 
salaries they have to earn, with families to support and reputa- 
tions to sustain. Many “houses of worship” are intimately con- 
nected with the material progress of the town, and the per- 
sonal element would prevent their sinking the old and glorious 
identity in an organization like to ours. Congregations hire 
their priests at so much a year to give out a definite sort of 
theology, and do not like to be told the truth about themselves 
nor to have too high a standard of altruism held up to them 
in a way from which, under the theosophical doctrines, there 
would be no escape. They may all gradually change, heresy 
trials will continue and heretical ministers be acquitted, but 
the old buildings will remain and the speakers go on in new 
grooves to make other reputations, but we may not hope to 
see any universal rush to join us. 

Our destiny is to continue the wide work of the past in 
affecting literature and thought throughout the world, while 
our ranks see many changing quantities but always holding 
those who remain true to the program and refuse to become 
dogmatic or to give up common-sense in theosophy. Thus will 
we wait for the new messenger, striving to keep the organi- 
zation alive that he may use it and have the great opportunity 
H. P. B. outlines when she says, “Think how much one to 
whom such an opportunity is given could accomplish.” 

William Brehon 


Path, March, 1892 



SEVENTEEN YEARS AGO AND NOW 

I N November, 1875 — seventeen years ago — the Inaugural 
Address of Col. Henry S. Olcott as President of the The- 
osophical Society was delivered at Mott Memorial Hall in 
the City of New York. The members present included a great 
many who have since abandoned our ranks. The spiritualists 
were perhaps in the majority on that day, but they soon re- 
tired. Col. Olcott remains in the same office; the Secretary 
of the meeting, Bro. John Storer Cobb, is yet a member in 
Boston; but H. P. Blavatsky, who then as afterwards was 
really the central figure, has for the present left this life. The 
first great change, then, between seventeen years ago and 
now is the removal from the scene of the personage who for 
so long was the pivot of the whole movement. The other 
differences are in the geographical distribution of Branch 
Societies, our status both in workers and means for accom- 
plishing our work, the increase of members, and the sphere as 
well as the depth of the influence wielded by the Society and 
the literature bearing its name. 

Until H. P. B. and Col. Olcott went to India in 1879 the 
Society was confined to New York, with a few scattered 
members in India and other foreign lands. The foreign diplo- 
mas and those given in America were for a long time en- 
grossed by hand, and among the first European members 
were some in Corfu, Greece. But upon the advent of the two 
pioneers in Asia Branches sprang up there, and in England 
the London Lodge was started by Mr. A. P. Sinnett. For 
some time the centre of activity was in Asia, because there, 
in a nation which had been for centuries under the heel of 
a conqueror, the pioneers were working to gain its confi- 
dence in order that the influence of the mysterious and dis- 
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tant East might react upon the West and enable us to bring 
to light again important religious and philosophical truths. 
This reaction came, and manifesting itself first in America 
with full force, a host of Branches began to arise in different 
cities throughout the United States, until now they number 
over sixty, reaching to California, entering Canada and Brit- 
ish Columbia, and running down to New Orleans. 

The so-called “Coulomb expose ” in Madras, resulted in 
H. P. B.’s coming again to Europe, where she settled down in 
London and once more became, even in old age, the centre 
of an active propaganda. This last outburst of the same en- 
ergy and force which were manifested at New York in 1875 
led to the founding of the Blavatsky Lodge, now having over 
four-hundred members, the inclusion among the workers of 
such a well-known, active, and sincere woman as Annie Be- 
sant, to the foundation of many lodges throughout Europe, 
and at last to the formation of the European Section. 

Thus in seventeen years the whole movement spread itself 
over the globe, with three principal official centres, in India, 
Europe, and America. 

December, 1878, witnessed the departure of H. P. B. and 
Col. Olcott from New York, leaving not more than three 
persons who could carry on any official work here, although 
there were quite a number of members in the country. The 
movement was still so young that it was weak, but one book 
had appeared which was distinctively its own. That was Isis 
Unveiled. This was the forerunner of many another. Upon 
reaching the hospitable shores of India the two pioneers found- 
ed the Theosophlst, which began to emit article after article 
from the pens of both editors as well as from those of more 
or less learned Hindus. In it also appeared those articles — 
called Fragments of Occult Truth — which were afterwards 
embodied in Esoteric Buddhism. Today, instead of having 
but Isis Unveiled, we have a long list of works all distinctively 
Theosophical and creating almost a new language for the 
needs of a very metaphysical philosophy. Humbler workers 
arose too on every hand. At first Damodar K. Mavalankar 
at the Indian Headquarters, then others in Europe and else- 
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where. Today the sun never sets on the labors of those de- 
voted men and women who in the face of every obstacle dil- 
igently work for the movement which was laughed at in 
1875, so that now when the busy Theosophist lays the work 
aside in India it is taken up in Europe to be carried forward 
in New York, travelling with the light across the wide United 
States, until upon the Pacific Slope the band of devotees hands 
it over again to the lands beyond the Western sea. Yet, 
strange to say, this is all done without wealth but with nearly 
empty purses. We thus have to our hand organized Branches, 
smoothly working Sections, many books to offer enquirers, 
pamphlets and leaflets uncountable, magazines at all the cen- 
tres in English and other languages, everywhere activity and 
energy, while all with one accord must draw their chief in- 
spiration from the life, the labors, and the words of that won- 
derful and still but faintly understood woman, Helena P. Bla- 
vatsky. 

A handful of members but seventeen years ago — today 
enrolled friends of the movement in every land on the planet. 

When the Society began its work but little attention was 
paid to psychical research except among the spiritualists, and 
that continued in a rut made some forty years before: it was 
profitless; it represented an immense opportunity unused. The 
world of science, and those whose thoughts are affected by 
science, thought hardly at all about the psychic nature of man. 
General literature was devoid of it. The great and ancient 
doctrines of Karma and Reincarnation were unknown to our 
people, all reference to them being rare and fugitive. Today 
the literature of the West is full of all these things, and “The- 
osophy” has become a word so familiar that it can be found 
even in our humorous publications, a sure sign that it has 
ceased to be unknown. When such a weekly as Harper’s prints 
a column about the shrine in London for the ashes of H.P.B., 
illustrating it with a picture reproduced from the photograph 
brought from Europe by the General Secretary, we can see 
what extension the influence of our labors has had. 

H.P.B. and her teachers declared in 1875 that the age, in 
the West, was about to swing back from a materialism “which 
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enthroned scepticism while it destroyed spirituality,” and an 
effort had to be made to furnish the only philosophy which 
would prevent a return to dogmatism or superstition by giving 
a rational explanation to the race mind now about to put ques- 
tions that science is yet unable to answer and the churches 
had never pretended needed any reply save a reference to the 
mercy or the favor of God. This satisfying system of philoso- 
phy was once more brought out from its place of preservation, 
and today it brings comfort to many who without it would be 
forced to blaspheme against nature. Nothing but the influence 
of these doctrines could have raised up on every hand men 
and women who without money or hope of fame work on for 
the real man who is mind and not body. The sphere of influ- 
ence of the Society is, then, not so much in works of a ma- 
terial character, where physical wants are supplied for the 
moment and the real man left to his own devices for the 
perpetuation of a civilization that breeds poverty and a crim- 
inal class, but is in the field of man’s real nature, which lasts 
through crash of civilization or cataclysm of nature. Its depth 
therefore is measurable only by a plummet which touches the 
depths beyond today. It will be known in its entirety when 
the present centre of eternity shall have moved itself into the 
far-distant future and become a new present, a glorious rein- 
carnation. 


Path, November, 1892 



A YEAR ON THE PATH 

T HE present issue of this Magazine closes the first year of 
its publication. It was not started because its projectors 
thought that they alone knew the true Path, but solely 
out of an intense longing to direct inquiring minds towards a 
way which had seemed to many persons who had tried it, to 
hold out the possibility of finding an answer to the burning 
questions that vex the human heart. 

The question is always naturally asked “What is the Path?” 
or “What is the Philosophy?” which is the same thing, for of 
course the following of any path whatever will depend upon 
the particular philosophy or doctrines believed in. The path 
we had in view is held by us to be the same one which in all 
ages has been sought by Heathen, Jew and Christian alike. 
By some called the path to Heaven, by others the path to 
Jesus, the path to Nirvana, and by the Theosophists the path 
to Truth. Jesus has defined it as a narrow, difficult and straight 
path. By the ancient Brahmins it has been called, “the small 
old path leading far away on which those sages walk who 
reach salvation”; and Buddha thought it was a noble fourfold 
path by which alone the miseries of existence can be truly 
surmounted. 

But of course mental diversities inevitably cause diversity 
in the understanding of any proposition. Thus it happens that 
Theosophists have many different views of how the path 
should be followed, but none of them disagree with the state- 
ment that there must be one Truth, and that no religion can 
be called higher than Truth. We therefore have pursued, as 
far as possible, a course which is the result of the belief that 
the prevalence of similar doctrines in the writings and tradi- 
tions of all peoples points to the fact that the true religion is 
that one which will find the basic ideas common to all phil- 
osophies and religions. 
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We turned most readily and frequently to the simple dec- 
larations found in the ancient books of India, esteeming most 
highly that wonderful epic poem — the Bhagavad-Gita. And 
in that is found a verse that seems to truly express in powerful 
words what philosophers have been blindly grasping after in 
many directions. 

“It is even a portion of myself (the Supreme) that in this 
material world is the universal spirit of all things. It draweth 
together the five organs and the mind, which is the sixth, in 
order that it may obtain a body, and that it may leave it again; 
and that portion of myself (Ishwar) having taken them under 
his charge, accompanieth them from his own abode as the 
breeze the fragrance from the flower .” 1 

To catch the light which gleams through this verse, is not 
for mortal minds an easy task, and thus it becomes necessary 
to present as many views from all minds as can be obtained. 
But it seems plain that in every religion is found the belief 
that that part of man which is immortal must be a part of the 
Supreme Being, for there cannot be two immortalities at once, 
since that would give to each a beginning, and therefore the 
immortal portion of man must be derived from the true and 
only immortality. 

This immortal spark has manifested itself in many different 
classes of men, giving rise to all the varied religions, many of 
which have forever disappeared from view. Not any one of 
them could have been the whole Truth, but each must have 
presented one of the facettes of the great gem, and thus through 
the whole surely run ideas shared by all. These common ideas 
point to truth. They grow out of man’s inner nature and are 
not the result of revealed books. But some one people or an- 
other must have paid more attention to the deep things of life 
than another. The “Christian” nations have dazzled themselves 
with the baneful glitter of material progress. They are not the 
peoples who will furnish the clearest clues to the Path. A few 
short years and they will have abandoned the systems now 
held so dear, because their mad rush to the perfection of their 


I Bhagavad-Gita, ch. 15. 
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civilization will give them control over now undreamed of 
forces. Then will come the moment when they must choose 
which of two kinds of fruit they will take. In the meantime it 
is well to try and show a relation between their present system 
and the old, or at least to pick out what grains of truth are 
in the mass. 

In the year just passing we have been cheered by much 
encouragement from without and within. Theosophy has grown 
not only in ten years, but during the year past. A new age is 
not far away. The huge, unwieldy flower of the 19th century 
civilization, has almost fully bloomed, and preparation must 
be made for the wonderful new flower which is to rise from 
the old. We have not pinned our faith on Vedas nor Christian 
scriptures, nor desired any others to do so. All our devotion 
to Aryan literature and philosophy arises from a belief that 
the millions of minds who have trodden weary steps before 
ours, left a path which might be followed with profit, yet with 
discrimination. For we implicitly believe that in this curve of 
the cycle, the final authority is the man himself. In former 
times the disclosed Vedas, and later, the teachings of the 
great Buddha, were the right authority, in whose authoritative 
teachings and enjoined practices were found the necessary 
steps to raise Man to an upright position. But the grand clock 
of the Universe points to another hour, and now Man must 
seize the key in his hands and himself— as a whole — open 
the gate. Hitherto he has depended upon the great souls whose 
hands have stayed impending doom. Let us then together 
enter upon another year, fearing nothing, assured of strength 
in the Union of Brotherhood. For how can we fear death, or 
life, or any horror or evil, at any place or time, when we well 
know that even death itself is a part of the dream which we 
are weaving before our eyes. 

Our belief may be summed up in the motto of the Theo- 
sophical Society, “There is no religion higher than Truth,’’ 
and our practice consists in a disregard of any authority in 
matters of religion and philosophy except such propositions 
as from their innate quality we feel to be true. 

Path, March, 1887 



THE CLOSING CYCLE 

I N the November number the “expiring Cycle” is referred 
to by Mr. Sinnett, and members are rightly warned not to 
be so absurd (though that is my word) as to think that 
after 1897 “some mysterious extinguisher will descend upon 
us.” 

Who is the person who gave out the concrete statement 
that 1897 was to be the close of a cycle when something would 
happen? It was H. P. Blavatsky. There is not the slightest 
doubt about it that she did say so, nor that she fully explained 
it to several persons. Nor is there any doubt at all that she 
said, as had been so long said from the year 1875, that 1897 
would witness the shutting of a door. What door? Door to 
what? What was or is to end? Is the T.S. to end and close all 
the books? 

Nothing is more plain than that H. P. Blavatsky said, on 
the direct authority of the Masters, that in the last twenty-five 
years of each century an effort is made by the Lodge and its 
agents with the West, and that it ceases in its direct and public 
form and influence with the twenty-fifth year. Those who be- 
lieve her will believe this; those who think they know more 
about it than she did will invent other ideas suited to their 
fancies. 

She explained, as will all those who are taught (as are 
many) by the same Masters, that were the public effort to 
go on any longer than that, a reaction would set in very sim- 
ilar to indigestion. Time must be given for assimilation, or the 
“dark shadow which follows all innovations” would crush 
the soul of man. The great public, the mass, must have time 
and also material. Time is ever. The matter has been furnished 
by the Masters in the work done by H. P. Blavatsky in her 
books, and what has grown out of those. She has said, the 



THE CLOSING CYCLE 


33 


Masters have said, and I again assert it for the benefit of 
those who have any faith in me, that the Masters have told 
me that they helped her write the Secret Doctrine so that the 
future seventy-five and more years should have some material 
to work on, and that in the coming years that book and its 
theories would be widely studied. The material given has then 
to be worked over, to be assimilated for the welfare of all. 
No extinguisher will fall therefore on us. The T.S., as a 
whole, will not have the incessant care of the Masters in every 
part, but must grow up to maturity on what it has with the 
help to come from those few who are “chosen.” H. P. Bla- 
vatsky has clearly pointed out in the Key, in her conclusion, 
that the plan is to keep the T.S. alive as an active, free, unsec- 
tarian body during all the time of waiting for the next great 
messenger, who will be herself beyond question. Thereby will 
be furnished the well-made tool with which to work again 
in grander scale, and without the fearful opposition she had 
without and within when she began this time. And in all this 
time of waiting the Master, “that great Initiate, whose single 
will upholds the entire movement,” will have his mighty hand 
spread out wide behind the Society. 

Up to 1897 the door isopen to anyone who has the cour- 
age, the force, and the virtue to try, so that he can go in 
and make a communication with the Lodge which shall not 
be broken at all when the cycle ends. But at the striking of 
the hour the door will shut, and not all your pleadings and 
cryings will open it to you. Those who have made the con- 
nection will have their own door open, but the public general 
door will be closed. That is the true relation of the “extin- 
guisher” as given by H. P. Blavatsky and the Master. It seems 
very easy to understand. 

“Many are called but few are chosen,” because they would 
not allow it. The unchosen are those who have worked for 
themselves alone; those who have sought for knowledge for 
themselves without a care about the rest; those who have had 
the time, the money, and the ability to give good help to 
Masters’ cause, long ago defined by them to be work for 
mankind and not for self, but have not used it thus. And 
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sadly, too, some of the unmarked and unchosen are those 
who walked a long distance to the threshold, but stopped too 
long to hunt for the failings and the sins they were sure some 
brother pilgrim had, and then they went back farther and 
farther, building walls behind them as they went. They were 
called and almost chosen; the first faint lines of their names 
were beginning to develop in the book of this century; but 
as they retreated, thinking indeed, they were inside the door, 
the lines faded out, and other names flashed into view. Those 
other names are those belonging to humble persons here and 
there whom these proud aristocrats of occultism thought un- 
worthy of a moment’s notice. 

What seems to me either a printer’s error or a genuine mis- 
take in Mr. Sinnett’s article is on page 26, where he says: 
“will be knowledge generally diffused throughout the cultured 
classes.” The italics are mine. No greater error could seem 
possible. The cultured classes are perfectly worthless, as a 
whole, to the Master-builders of the Lodge. They are good 
in the place they have, but they represent the “established 
order” and the acme of selfishness. Substitute masses for 
cultured classes, and you will come nearer the truth. Not the 
cultured but the ignorant masses have kept alive the belief 
in the occult and the psychic now fanned into flame once 
more. Had we trusted to the cultured the small ember would 
long ago have been extinguished. We may drag in the cul- 
tured, but it will be but to have a languid and unenthusiastic 
interest. 

We have entered on the dim beginning of a new era already. 
It is the era of Western Occultism and of special and definite 
treatment and exposition of theories hitherto generally con- 
sidered. We have to do as Buddha told his disciples: preach, 
promulgate, expound, illustrate, and make clear in detail all 
the great things we have learned. That is our work, and not 
the bringing out of surprising things about clairvoyance and 
other astral matters, not the blinding of the eye of science 
by discoveries impossible for them but easy for the occultist. 
The Master’s plan has not altered. He gave it out long ago. It 
is to make the world at large better, to prepare a right soil for 
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the growing out of the powers of the soul, which are dan- 
gerous if they spring up in our present selfish soil. It is not 
the Black Lodge that tries to keep back psychic development; 
it is the White Lodge. The Black would fain have all the 
psychic powers full flower now, because in our wicked, mean, 
hypocritical, and money-getting people they would soon wreck 
the race. This idea may seem strange, but for those who will 
believe my unsupported word I say it is the Master’s saying. 

William Q. Judge 


Irish Theosophist, January, 1895 
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